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Orthodox Christians, Roman Catholics, as well as atheists and agnostics. All our cases also encompass substantial Muslim populations, which constitute either the majority or sizeable minorities in each country. In all cases under scrutiny, and different from many religiously diverse European societies, Muslims are also 'endogenous' populations that share fundamental historical experiences and legacies with other religious groups and fellow countrymen. Hence, they are not only a part of the complex ethno-religious configuration, but also a long-term feature in how this configuration merged together in terms of a common sense of 'we-ness', aspirations for conformity, historical traditions and legacies of state-church relations. In this context, the evolving institutional choices to manage Islam and religious diversity involve both democratic religious strata of the society. The analysis shows that after over a decade in power, the AKP has insteas appropriated the same exclusive state institutions that it inherited from the previous regime, this time to consolidate the Sunni-axis and, of course, its own power at the expense of other sectors of Turkey's plural society. The persistent promotion of Sunni-majoritarian bias via public education and a state-funded religious directorate show that specific secular arrangements can indeed serve to appropriate religion, in the service of national homogeneity and ultimately political power.
The conclusion attempts to connect the cases to broader comparative issues regarding types of institutional arrangements to govern Muslim communities in plural societies, the role of historical traditions, case-specific models of secularism, and the role of the state in instigating specific relations with their Muslim groups. Quite often, these questions are grounded in the assumption of secularism as a strict separation between state and church. Instead, the conclusion shows that there is no 'best' model, and even less so, a strict form of separation between state and churches. Various states opt for context-specific and home-grown solutions to manage their respective religious communities, including Islam. Despite different models, the state maintains an important role in supervising and organizing religious alternatives of good life. Balkan states, and more recently also all Western European countries, have increasingly pushed for the 5 establishment of state-recognized representative Islamic structures, which collaborate with state organs to bring religion into the institutional fold of the state. Here, history is not always a pool of exclusionary influences. It can also offer useful experiences, which facilitate integration of Islam in politics and society.
